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INTRODUCTION 



The Word, the second Person of the Blessed Trinity, 
whilst preserving all the fullness of His divine essence, took 
upon Himself our humanity, in order to effect the redemption 
of mankind. In other words, His Incarnation gained for all 
men the privilege of becoming, whilst retaining all the ele- 
ments of their created being, participants in the life of the 
Godhead, as St. Augustine has well expressed it in his cel- 
ebrated quotation : F actus est Deus homo, ut homo fieret DeusK 



1. Sermo CXXVUI; P. L.> XXXIX, 1997 : Dominus nos ter Jesus Christus, 
fratres charissimi , qui in aetemum est cunctorum creator , hodie de mat re 
nascendo, factus est nobis salvalor. Natus est nobis hodie in tempore per vo- 
luntatem , ut nos perducat ad Patris xternitatem . Factus est Deus homo , 
ut homo fieret Deus . Dtpanem Angelorum manducaret homo, Dominus an • 
gelorum hodie factus est homo. Hodie impleta est prophetia ilia quae dicit : 
« Rorate, caeli desuper; et nubes pluant Jus turn : aperiatur terra , et ger- 
minet Satvatorem » (Is., xlv, 8). Factus est igitur qui fecerat, utinveniretur 
qui perierat . Sic enim in Psalmis homo confitetur : « Priusquam humilia - 
rer, ego peccavi »; etiterum : « Erravi sicut ovis quae periit » (Ps. cxvm, 67, 
176). Peccavit homo et factus est reus : natus est homo Deus y ut liberaretur 
reus. Homo igitur cecidit , sed Deus descendit; cecidit homo miser abiliter, 
descendit Deus misericorditer : cecidit homo per superbiam, descendit Deus 
cum gratia . Sic namque mater Domini ab angelo audivit : a Ave, gratia 
plena , Dominus tecum > (Luc., i, 28). Qui natus est primo sine matre in 
t. n. 1 
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This is a pregnant summary of all the elements of Chris- 
tology and of all the features of what is called superna- 
tural anthropology. Over hnd above this, it emphasizes the 
mutual relations of these two essential parts of dogmatic 
theology. For the divine Word became incarnate and offered 
up through His human nature, a sacrifice of expiation, in 
order to merit man’s reinstatement in divine grace. 

In the beginning God created man and destined that he 
should be united with Him in the closest bonds of life and 
love. Other created beings there were, destined also to 
serve God, but their service sprang from the ordinate exer- 
cise of their natural activity. Man, on the contrary, was 
granted a higher sphere. He was destined to abide with his 
Creator in the sweet communion of friend with friend, and 
accordingly he was to share in His divine life. God on His 
part, willed that man should remain entirely free in giving 
or withholding his love. This is the state of justice in which 
the first man was constituted and in which according to Hie 
divine plan, all his descendants were to be created. It is also 
called, in the language of theology, the state of original 
innocence. 

Man, however, abused this signal mark of the divine 
favor. He rejected God, when He, m Hie fervor of His in- 
finite love, offered Himself for man’s acceptance. To us, such 
a manifestation of contempt must ever appear of such un- 
paralleled gravity, that by its very nature it precludes all hope 
of pardon. As a matter of fact, God, in consequence of the 
commission of this sin, broke off the vital connection, that He 
himself had established with Adam, a connection which ena- 
bled him to converse familiarly with his Creator. Further- 



cxliSy hodie natus est sine paire in ter r is. 0 miracula ! 0 prodigia , fratres 
charissimi! This ought to be always the attitude of the Catholic theologian, 
when it is question of a dogma presented on the authority of God. The dogma 
should be accepted in all simplicity. Philosophy enters the discussion only inas- 
much as it can throw light on the truth which has been, definitely received. 
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more, He decreed that all of sinful man’s descendants should 
come into the world ladling these evidences of the divine 
goodness. Thus shorn of the favor that had been bestowed 
upon him in creation, man found himself in a condition 
never intended by God, out of all harmony with his destiny, 
wherein his will was fixed in rebellion against the divine 
will. In short, he had placed himself in a state of sin. This 
is likewise the state in which all of Adam’s descendants are 
born, and this state of sin is called original sin. 

Yet God, in His infinite mercy, eould not abandon man 
to a condition totally irreconcilable with his original des- 
tiny. The advent of a mediator who was to re-establish 
man’s lost communion, was promised. This mediator was 
to become man, was to take upon himself the flesh of the race 
that had fallen, and is none other than the Son of God, true 
God, the Word Incarnate. He was to bear in His humanity 
all the infirmities of guilty humanity, sin excepted. He was 
to live the life of a victim, during the whole course of His 
earthly existence, by giving Himself to all entirely and uncea- 
singly in love. And, as the final act of that life, He, the re- 
presentative of fallen mankind, would voluntarily accept 
death in order to offer to the Creator the homage of obe- 
dience , which divine justice demanded, so that in His mercy, 
God could accord man the privilege of once more being unit- 
ed with his Creator in that sweet intimacy for which he 
was made. This is the state of grace to which man can be 
restored by means of the redemption accomplished by Christ. 

Still man can possess the grace merited by Christ only 
by a gradual process and in proportion to his appropriation 
of the sufferings of Christ. In its fullness, this grace is only 
achieved in heaven, and whoever, in this life, repeatedly 
resists it, places himself in the impossibility of ever receiv- 
ing it. This is the state of glory or the state of damna- 
tion. 

From these few remarks it follows that the study of 
man in relation to God, embraces the state of original in- 
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nocence, original sin, grace, glory or damnation. Under these 
four headings may be grouped all that Catholic theology 
teaches in regard to man. Hence our studies may be divid- 
ed^into four great divisions. Thus : 

First Division. — The Stale of Original Innocence. 

Second Division. — Original Sin. 

Third Division. — Grace. 

Fourth Division. — Man and His Future State : in 
Heaven in Glory, or in Hell in Misery. 
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FIRST DIVISION 



THE STATE OF ORIGINAL INNOCENCE 



The destiny of man is to serve God, but it differs from 
that of inferior creation inasmuch as Cod, in creating man, 
intended that he should be united with Him in the closest 
bonds of friendship. In orderto enable man to the attainment 
of this end, God not only endowed him with all the qualifi- 
cations befitting his natural being, but, over and above this, 
He imparted to him a life wholly supernatural which is the 
divine life itself. Rendered like unto God Himself, by the in- 
fusion of this supernatural life, man was made capable of 
intimate relation with his Creator. 

Naturally this doctrine, more than any other, was to meet 
with strong opposition. Whilst human reason can accept, 
easily enough, that which is revealed to it on the subject of 
the inmost nature of God, it experiences greater difficulty in 
admitting the external teaching of revelation on the subject of 
grace. For we are told that a new life, supernatural in its 
essence, of which we have no experience or consciousness, 
penetrates, envelopes and dominates, at least the highest ac- 
tivities of our natural conscious life l . 



1. It is only when considering a long period of our life that we can possibly 
perceive the traces of this supernatural life. One may then affirm with absolute 
sincerity, that he clearly perceives that an altogether supernatural Providence 
directed his life, and brought him to the perfection reached by him. Still this 
statement expresses rather an induction of faith than an intuition . 

Though we cannot be conscious of grace itself, it is nevertheless the principle 
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As a matter of fact, the trend of the discussion of these 
matters has been towards denying the existence of the su- 
pernatural life, or toward ascertaining the precise point at 
which the supernatural life begins to influence the natural 
life. All the questions on grace are bound up with one or the 
other of these two problems *. 

The Catholic Church clearly teaches that the first man’s 
natural life was thoroughly impregnated with a supernatural 
life, or to put it in technical language, that he was constitu- 
ted in the state of original innocence . This teaching, as 
we shall see further on, is a clearly defined dogma. Since 
human reason must necessarily experience great difficulty in 
conceiving such a mode of life, it will be useful to compare 
the natural and the supernatural order , and incidentally to 
mark their distinguishing characteristics 2 . Hence we divide 
this section into two chapters. 

Chapter I. — The Distinction between the Natural 
and the Supernatural Order. 

Chapter II. — I he State of Original Innocence. 



which inspires all the acts of our Christian life. God mysteriously present in the 
Christian soul directs its imagination, its mind, its heart. He takes man such 
as he is, with all his faculties, normally or abnormally developed, to bring him 
up to that for which he is destined. When we see Ihe effects of grace, we can to • 
some extent realize and feel its cause. A man realizes and feels his friend's in- 
tervention, even though he ignores, or before he can perceive the real presence or 
influenee of his friend. So the Christian, under the veil of the phenomenon of 
which he is conscious, can realize and feel that God is energizing here. 

1. The existence of the supernatural life or the supernatural order belongs 
rather to General Dogma. The distinction between the supernatural and the 
natural order belongs to Special Dogma. This is in reality, the direct or indirect 
object of all the controversies on grace. 

2. Fai from being a priori assertions, these are the principal conclusions de- 
rived from a study of grace. The knowledge of the results of a controversy 
helps much in determining its origin and understanding its true sense. 
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CHAPTER I 



THE DISTINCTION BETWEEN THE NATURAL AND THE 
SUPERNATURAL ORDER. 



To make as sharp a distinction as possible, between 
the natural and the supernatural order, we must, as a first 
step, endeavor to give a description of these two orders. 
Two questions have to be answered. First, is the superna- 
tural order demanded by the natural? Secondly, if it is not, 
what must be thought of those scholars who maintain that it 
is in total contradiction to our moral nature, to admit that the 
supernatural, can, as it were, be engrafted or the natural ? To 
put it otherwise. Admitting the existence o! both the natural 
and the supernatural order, does the former demand the 
latter , or on the contrary, does the former exclude the latter? 

ARTICLE 1 

The Natural and the Supernatural Order Defined. 

Definition of the Natural Order. — In general, order may 
be defined as the harmonious disposition of means to an end. 
Order, therefore, necessarily supposes a being pursuing an 
end by means proportionate to its attainment, employed ac- 
cording to a constant and invariable action, which is called 
law 1 . 



1. Here we shall consider exclusively the means and the end of both orders. 
The investigation of the law according to which, in the supernatural order at 
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God owes it to Himself to establish order in all His works. 
Man’s creation requires that God should fix an end for him 
to attain, and place within his reach the means necessary 
and sufficient for this purpose. 

The end which God prescribed for man, consisted in 
humanity’s destination to a progressive knowledge, whereby 
man is enabled to reach a more and more perfect knowledge 
of the truth, so that he might become nearer and nearer to 
the Absolute Truth, God Himself, and that he might do good 
more and more perfectly , so as to approach by a gradual 
process, a higher conformity with the Absolute Goodness, 
which is also God Himself 1 . 

The means accorded by God to man for this end, consist- 
ed in his body and his immortal soul, the two elements which 
constitute man’s essential principles ( essentialia ). Body 
and soul were in turn endowed with faculties necessary for 
their action, and the divine concurrence indispensable for the 
energizing of these faculties was to be always at hand. These 
are the exigencies ( exigentiae ) of man’s essence, which when 
acting co-ordinately result in the acquisition of virtues (vires) 2 . 

Human nature then, is nothing more than the essential 
principles of man together with the faculties necessary for 
their action. The end for which man was endowed with 
thatnature is called his natural end, andfromthe harmonious 
disposition of natural means to this natural end, results the 
natural order . 



least, means must be used to obtain the end, is the subject of controversies 
grouped under the general heading of actual grace . 

1. It is clear that we merely intend to deal here with the end of man con- 
sidered in his philosophical nature and in the limits of his earthly life. 

2. The words essence, faculties, divine concurrence are not necessarily to be 
understood here in their strict scholastic sense. It is sufficient to take them in a 
broad sense, such as they have in all philosophies : essence designating what is 
most fundamental in man, faculties, meaning our modes of activity, whilst divine 
concurrence means the Providence of God acting upon us, and virtues designate 
the development of the human person which results from the exercise of its 
activity. 
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